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"THE SECRET OF BADHU" 

A SPECIMEN OF "JEWISH CAMOUFLAGE" 

SOLOMON ZEITLIN 
Rabbinical College, New York City 

There is a well-known discrepancy between the Synoptic 
Gospels and the non-Synoptic Gospel as to the day on which Jesus 
was crucified: according to the three Synoptics he was crucified 
on Passover Day," while according to John he was crucified on 

irapaoaKCvj, that is, the eve of Passover." 
Many New Testament scholars have tried in various ways to 

reconcile this contradiction, but a considerable number of them 
admit that a contradiction does exist.3 Among the early 
Eastern and Western churches there was a divergence in regard 
to the fixing of the day of Easter: Quartodecimanism and anti- 

Quartodecimanism, that is, the early Asiatic Christians held that 

Jesus ate the paschal lamb on the fourteenth day of Nisan and 
was crucified on the fifteenth, while the Roman church, hold- 

ing that Jesus himself was the Paschal Lamb, maintained that 
he was crucified on the fourteenth.4 

Recently Matthew A. Power, S.J., in an article in the American 
Journal of Theology (April, 1920) entitled "Nisan Fourteenth and 
Fifteenth in Gospel and Talmud: A Study i~ Jewish Camouflage," 
has essayed to solve this problem and to prove that the contra- 
diction is neither menological nor hebdomedal; that is, no diver- 

gence as to day of month, nor as to day of week, the supposed 

SMatt. 26:2; Mark 14:12; Luke 22:7. 2John 13:1; 18:28; 19:31. 

3 C. S. Davidson: "The best critics admit that there is an irreconcilable difference 
between the Synoptics and the Fourth Gospel, in respect to the date that Jesus was 
crucified" (An Introduction to the Study of the New Testament, II, 371). 

4 T. Zahn, Introduction to the New Testament, III, 271 f.; see Davidson, above; 
Salmon, A Historical Introduction to the Study of the Books of the New Testament, 

pp. 245 f. In regard to the early literature see Schiirer, De Controversiis Paschalibus 

(1869). 
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menological contradiction being due to two different styles of 
reckoning, arising from "the camouflage employed by the Jews" 
in the arrangement of their calendar in the time of Jesus. Father 
Power states that in the year in which Jesus was crucified (31 C.E.) 
Passover fell on Friday, but "the wise men in Camera," appre- 
hensive lest by reason of Sabbath following a holiday business 
might be suspended too long, shifted the Passover from Friday to 
Saturday, and this they accomplished through resort to the "ingen- 
ious, tricky, and occult rule Badhu," whereby they intercalated 
Heshvan so as to prevent Passover from falling on Friday. Jesus, 
however, and his disciples, not holding to the tradition of the elders, 
kept the Passover on Friday, which was indeed the fifteenth of 
Nisan. Therefore the Synoptic Gospels inform us that he was 
crucified on Passover, whereas the Fourth Gospel informs us that 
the crucifixion fell on Friday, eve of Passover, as in that year the 
festival was kept by the Jews on Sabbath. The statements may 
thus be presented: 

Fifteenth of Nisan-Passover as ob- 

served by Jesus. 
Jesus crucified on Friday Fourteenth of Nisan-according to 

the change of the wise men in Camera. 

According to Father Power, "prima facie there is no such process 
in the Jewish calendar as the transference of the Passover from 

Friday to Sabbath, " but "on close analysis of every Jewish calendar 
this transference is secretly but most assuredly practiced," as 
was done in 31 C.E., 1522, and 1842, by resort to the device of 

Badhu, and that the rule of Badhu was as much "a secret to the 
masses of the Jews as to the Christians," and only three of the 
wise men in Camera were aware of it-even "the learned Jew 
Poznansky knows nothing of Badhu/" and the editors of the Jewish 
Encyclopedia do not divulge it to their readers.' 

As is readily seen, Father Power desires not only to solve the 
problem of contradiction, but also to show that the Jews are 
responsible for that contradiction and that they "chuckle over the 
gullibility of the goyim." In the course of this study it will be 

' This essay is almost a repetition of his book Anglo-Jewish Calendar (London). 
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seen that Father Power not only does not solve the problem that 
presented itself to him, but misunderstands entirely all the Talmudic 
passages which bear upon this subject. Anyone possessing critical 
knowledge of the Talmud knows that the Jews in the time of the 
Second Commonwealth had no fixed calendar., This can be seen 
from the fact that Pentecost, according to the Bible the fiftieth 
day after the first day of Passover, is according to the rabbis of 
that time, liable to fall on the fifth, sixth, or seventh of Sivan." 

The reason therefore is evident: the Jews having no fixed 
calendar had to consecrate the new moon according to the testi- 
mony of eyewitness, and therefore could not know beforehand 
whether Iyyar and Sivan would be defective or intercalated. If 
both were defective, the fiftieth day would be on the seventh of 
Sivan, but if both were intercalated it would fall on the fifth; 
if only one of these months were defective and the other inter- 
calated, Pentecost would then coincide with the sixth of Sivan. 
It is therefore absurd to suppose that in order to prevent Passover 
from falling on Friday the rabbis should almost half a year in 
advance intercalate Heshvan, when they felt unauthorized to fix 
a date ahead for Pentecost on the ground of not knowing in advance 
the lengths of the months intervening between Passover and the 
fiftieth day thereafter. 

Only in the third century C.E. do we find a statement made by 
the Babylonian Amora Raba that, since the time of Ezra, Nisan, 
Ellul, and Tishri had never been intercalated.3 The reason for 
this statement was that the Jews in Palestine were reduced to great 
straits by the Roman authorities. They were not able in time to 
inform the Jews in Babylon as to the sanctification of the new 
moon; hence for the months upon which the dates of the great 
holidays depended, the Jews in Babylon adopted this new principle. 
Nisan affects the date of Passover, Ellul that of the New Year, 
and Tishri that of the New Year, Atonement, and Tabernacles. 
As to the Pentecost they had no need of knowledge with reference 

3 See Mishnah, Rosh Hashanah, where it is stated that the months were inter- 
calated according to eyewitnesses. 

2 Tosefla Arakin, i, 9. See also Talmud Babli, Rosh Hashanah, 6b. 

3 Palestinian Talmud, Shebiit, x, i. Talmud Babli, Rosh Hashanah, 14b. 
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to the intercalation of the Palestinian Sanhedrin, since they had 
merely to count fifty days from the first day of Passover. 

We must of course understand that the words " since the time of 
Ezra" are not to be taken literally. As already noted in the Pales- 
tinian Talmud,' Rab, the author of the statement, being compelled 
to introduce this new principle and not daring to put it upon his own 
authority, ascribed the newly formulated rule to Ezra, just as has 
been done by rabbis when they strove to bring Jewish law into 
consonance with life." 

Assuming, even for the sake of argument, that in Jesus' days 
there were a fixed calendar, we can still prove that Father Power's 
thesis that the Jews never had Passover on Friday is incorrect. 
Father Power says that in the Talmud no reference is made to 
Passover falling on Friday save in one passage (Pesachim, vii, 9, io) 
of which he gives us a ridiculous interpretation. 

The passage reads, "The paschal lamb which has passed out 
"2W 170S or become defiled is to be burned straightway. "' 

Father Power finds fault with the interpretations of Maimonides, 
"the Spanish Jew," and Bartenora. The latter's interpretation 
is that we are dealing here with a paschal lamb slaughtered on the 
fourteenth which passed out extra murum-beyond the wall of 
the city of Jerusalem. This is wrong in the opinion of Father 
Power, since the Bible says one should not take the paschal lamb 
outside. His Bible citation is true enough, but supposing a man 
had carried it out, what should be done with it is a legitimate 
question, to which the Halaka replied that in such a case it must be 
burned immediately before sundown, in accordance with the law 
governing all peace offerings that passed out extra murum urbis, 
and the burning is to take place before sundown, otherwise it is 
not allowed to be burned. Father Power's interpretation is 
that X2 0 implied that "the Passover passed out," not of the 
place, but of the day on which the feast should be; the regular 
word to indicate postponement, he admits, would be MMs . But 
here, he says, is "a camouflage known or unknown to Maimoni- 
des." If Father Power were more familiar with talmudic literature 

'Ibid., Shebiit, x, I. 
2 S. Zeitlin, "Takkanat Ezra," Jewish Quarterly Review, New Series, VIII, 61 ff. 
3 m Ij'I1r. Limit ",x C nN nlt rTown 
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he would realize that AKl" is constantly employed in connection 
with sacrifices which "passed out" extra murum urbis. What 
kind of camouflage, for example, could be detected in the oft- 

recurring KRI2 M1TMi, "the sacrifice that passed out" (has been 
carried out) ? 

Father Power attempts to show from the same Mishnah that 
Passover was never on a Friday, since it is stated there that "the 
remains should be burned on the sixteenth of Nisan; if the six- 
teenth of Nisan fell on Sabbath, it would be burned on the seven- 
teenth." He reasons that, were Passover on a Friday, the paschal 
lamb would be eaten on Thursday night, and if it were left it would 
be burned on Friday morning; why should the burning be post- 
poned until Sunday? He concludes therefore that Passover 
never occurred on Friday, and that when the Passover was post- 
poned to the Sabbath the paschal lamb was eaten on Friday night, 
and no burning being permitted on Sabbath it had to be done on 

Sunday.' But the same prohibition against burning the remnants 
of peace-offerings applied to festivals as well as to Sabbaths, as 
stated in the very same Mishnah. 

Father Power, apparently, was so intent upon throwing dust in 
the eyes of scholars that he did not feel that he contradicted him- 
self. First he draws our attention to the fact that to carry out 
the rule of Badhu the Jews intercalated Heshvan so that the 
fifteenth of Nisan, the date of Passover, should fall on Sabbath 
rather than on Friday, and now he would detect in the same 
Mishnah evidence that when the fifteenth did fall on Friday the 

sixteenth of Nisan was declared to be Passover. Father Power 
states: "There is no mention whatever in the whole of Pesachim 

of a Friday Passover." True. But Father Power must be well 

wt• wirnx 
W0,4 

rntnr •n 
m? 

1-iranirI-lbtz 
nvi 
"rinza irmir• ."Ossa, nervi, et reliquiae comburuntur decimo sexto. Si decimus sextus dies inciderit in 

Sabbatum, comburuntur decimo septimo, quia non pellunt Sabbatum neque diem 
festum." Father Powers errs again in thinking that comburuntur decimo sexto 
refers to Pascha quod exivit. This Mishnah has nothing to do with the previous 
Mishnah and refers to the remnants which had remained from the paschal lamb on the 
fourteenth to the fifteenth, and as the fifteenth is a holiday and burning is forbidden, 
therefore the remnants had to be burned on the sixteenth. 
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aware that this treatise does not comprise the entire Corpus Tan- 
naiticum, and if for the moment, as stated above, we accept his 
idea that during the Second Commonwealth the Jews had a fixed 
calendar, we can produce evidences from the Talmud that the 
Jews kept Passover on a Friday. 

I. "If Purim falls on the third or fourth day" (of the week).' 
Therefore if the fourteenth of Adar falls on Wednesday, Passover 
will fall on Friday. 

2. "The day of the Omer (of barley) (sixteenth of Nisan) 
which falls on Sabbath takes precedence of Sabbath."2 It is 
plain that whether or not the Jews had a fixed calendar, the falling 
of the sixteenth of Nisan on a Sabbath necessitates the falling of 
the fifteenth on Friday. 

3. Hillel says: "I have a tradition from my teachers that the 
sacrifice of the Passover lamb takes precedence of Sabbath, and 
not only in the first Passover but also in the second. If the second 
Passover (fourteenth of the second month) falls on Sabbath, the 
first Passover (fifteenth of Nisan) must have fallen on Friday."3 

4. "The Ninth of Ab, when falling on the eve of Sabbath" 
(Tacanith, I5b). If the calendar were fixed, this would involve the 
falling of the fifteenth of the previous Nisan on Friday. 

5. "A woman is permitted to dress her hair on the first day 
of the week and to bathe in purification on the fourth day, as we 
find in another case that she may dress her hair on the eve of Sab- 
bath and take the purification bath on the night of the second day of 
New Year when the first day falls on Sunday" (Niddah, 67b). If 
the first day of the New Year falls on Sunday, the preceding Pass- 
over must have occurred according to our premise on Friday. 

6. "The palm branch takes precedence of Sabbath on the 
first day of the Feast of Tabernacles while the willow takes prece- 
dence of Sabbath on the end" (seventh day). It happened once 
that some Boethusians piled up great stones on the stock of willows 
and the people were aware of it and they rolled off the stones on 
a Sabbath.4 If the seventh day of Tabernacles fell on Sabbath, 
the fifteenth of Nisan (Passover) must have fallen on Friday. 

'Mishnah, Megillah ia. 
2 Tosefta Menahot; cf. ibid., Talmud Babli, 64b. 

3 Tosefta Pesachim, iv, 2. 

4 Ibid., Succah, iii, 1. 
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In the foregoing we have assumed for argument's sake that the 
Jews had a fixed calendar, as Father Power claims, and still we 
have shown the error of the notion that the Jews habitually shifted 
Passover from Friday to Sabbath. As the Pharisees contended 
against the Sadducees that the waving of the Omer when falling on 
Sabbath supersedes the sanctity of the Sabbath and that the 
ceremony should be carried out in detail, it is supererogatory to 

suppose that these scholars were resolved never to allow Passover 
to fall on a Friday; for their making an issue of the matter of 
waving of the Omer is strong evidence that the sixteenth of Nisan 
could fall on Sabbath. Father Power gives as the motive for 
shifting of Passover from Friday to Sabbath a business considera- 
tion: "Such a combination would leave on Jewish shoulders the 
intolerable burden of two successive days of abstention from 
servile work and consequent forfeiture or reduction of income or 

wage. The only way to obviate this financial calamity was to 
transfer the Passover to the Sabbath and so leave Friday free for 
commercial and other lucrative pursuits. " 

He ignores many and many a passage in the Talmud where the 

expression occurs: "In case a holiday falls on the eve of the Sab- 
bath";' this would be against his thesis. If the Jews shifted 
Passover from Friday to Sabbath, why did they not do the same 
with other holidays ? We find in the Talmud that they had 

holidays both on Fridays and on Sundays. Father Power not 

only ignores Jewish literature but also entire Jewish life. Every 
gentile layman who comes in contact with Jews knows very well 
that they not only have two days in succession as holidays, but 
even three days; for example, when New Year falls on Thursday 
and Friday. This proves that the tendency of the Jews has never 
been to prevent loss of commercial days through incidence of 
festivals. We can hardly conceive that Father Power should be 
one unaware of this fact. 

Father Power claims that the non-lunar factor which operated 
as secretly to the masses of the Jews as to the Christians, and 
was only known to three of the "wise" seated in Camera, goes 
back to a very remote period. The secret is not divulged in the 

I 
?2M rl""* • M =3t: " 0 (Bega, ii, i; and passim). 
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Talmud; it has been so well kept that the editors of the Jewish 
Encyclopedia knew naught about it, and Poznansky appears not 
to have heard about it. Father Power, who condemned the 
"wise men of Camera" for having chuckled over the gullibility 
of the goyim also "as they acted upon the formula Badhu," 
characterized by him as a "nonsense-word and secret," has not 
told the world the real meaning of the word Badhu, thus making 
himself liable to the charge of chuckling over the gullibility of his 
readers. As the readers will see, the word is a pure mnemonic, 
from a period after the fixation of the calendar, indicating on what 
days Passover cannot fall, that is, = the second (Monday), the 
fourth (Wednesday), and I sixth (Friday). Naturally the Talmud 
never speaks of I'M as a mnemonic for the days on which Pass- 
over is not permitted to fall. Anyone acquainted with this 
"nonsense-word" can readily see the cause: the reason for 
Passover's not falling on Monday, Wednesday, or Friday is simply 
that Atonement should not fall on either Friday or Sunday (in 
either of which cases it would be hard for the people to observe),' 
nor should the seventh day of Tabernacles fall on Sabbath by 
reason of the carrying of the willow. But as was stated before, 
in the Temple period there was no fixed calendar. The existence 
of such restriction of Passover to particular days of the week would 
be ridiculous, and even later, when the calendar became more 
fixed it was useless to so regulate Passover's incidence, as we find 
references in the Talmuds to Atonement Day falling on Friday 
and Sunday2 and the Day of the Willow on Sabbath.3 Therefore 
for the wise as for the laity the Badhu formula was not yet existent. 
When the Jews finally concluded that it was a great hardship to 
keep the Day of Atonement on the day before or after the Sabbath 
or to have the Day of the Willow on Sabbath,4 then they arranged 
that the first day of the New Year should not fall on Sunday, 
Wednesday, or Friday-for this they devised the mnemonic 

SThe reason for not having (after the adoption of the fixed calendar) Atonement 
fall on Friday or Sunday is not, as Father Power would claim, avoidance of loss of 
commercial days, but considerations of laws concerning burial of the dead, which in 
hot countries like Palestine and Babylon could not be deferred two days. 

2 Tosefta K'ritut, ii, 15- 
3 Tosefta Succah, iii, i; ibid., Babli, 43b. 4 See above, p. 529, n. I. 
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Adhu (01N)--whereby their purpose was achieved. In the fixed 
calendar, consequently, if New Year cannot fall on the days indi- 
cated by Adhu, then Passover cannot fall on the days denoted by 
Badhu. This makes clear to us why Maimonides speaks of Adhu 
and not of Badhu, the latter being a consequence or corollary of 
the former. Nowadays that corollary has become more familiar, 
owing to the fact that in connection therewith the At-Bash series 
possesses significance. We mean the formula that states: 

r"' The day on which the first day (4) of Passover falls, on that day 
also falls the Ninth of Ab (Z). 

I"= The day on which the second day (!) of Passover falls, on that day 
also falls Pentecost (T). 

'I" The day on which the third day (;) of Passover falls, on that day 
also falls New Year (1). 

p"I The day on which the fourth day (1) of Passover falls, on that day 
also falls Rejoicing of the Law (p). 

="'I The day on which the fifth day (,I) of Passover falls, on that day 
also falls the Day of Atonement (2). 

I can therefore assure Father Power that Badhu not only is 
known to the well-known Jew Poznansky, but to every intelligent 
Jew. Father Power must realize that negative assertions have a 

dangerous result. We can be certain only about affirmations 
for which we have data. In this respect the present writer is 

positive that Poznansky at one time knew of the formula Badhu, 
since in black and white (Jewish Quarterly Review [old series], 
X, 271), Poznansky discusses the mnemonic Badhu. Moreover 
we may refer him to a more popular book than the Jewish Ency- 
clopedia, where he will find the secret of Badhu divulged to the 
entire laity. We have reference to the Shulhan Aruch," where all 
the mnemonics are explained. 

In regard to the proofs advanced by Father Power from state- 
ments contained in Lindo's A Jewish Calendar for Sixty-four Years,2 
that in some years Passover was shifted by intercalation of the 
previous Heshvan from Friday to Sabbath, that is not surprising- 
when the calendar was fixed they naturally arranged matters so 
that Passover should not fall on a Friday, but where are his proofs 
that such a manner of regulating the incidence of the Passover 

' Shd'han Aruch on Kiddush ha hodesh, Orah Hayytim, chap. 428. 
2 From 1837 to 1901. 
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existed in the time of Jesus ? Not only have we shown the 
absence of any motive for such a shifting, but we have actually 
pointed out passages that prove that the Passover was at times 
celebrated on the eve of the Sabbath. 

Father Power errs again in thinking that the authority to 
intercalate or not to intercalate was vested in three men selected 
from the wise men in Camera. When the Mishnah states 

1a:51:= 1't011"=5 (intercalation of month is by three), it 
merely wishes it to be understood that a minimum of three men is 
sufficient, as contrasted with other religious or legal functions, 
where seven, twenty-three, or even seventy-one persons were 
required.' 

From the above it can be seen that Father Power's charge 
of Jewish camouflage is not sustained, but rather we might be 
tempted to say that such an essay as his deserves to be charac- 
terized as a camouflage study of the New Testament. 

Father Power accepts Friday as the date of the crucifixion at 
the full moon (fifteenth day of Nisan, twenty-seventh of April, 
31 C.E.) but as that year was not a leap year (there were not two 
Adars) Passover (the full moon of Nisan) must have fallen on the 
twenty-eighth or twenty-ninth of March, Wednesday or Thursday.2 

I agree with Father Power that "the ex-Jew Chwolson" is 
grievously mistaken in his solution of the contradiction;3 but in 
the main "the ex-Jew" has a clearer understanding of the New 
Testament (to a considerable extent the work of ex-Jews) and also 
of the Talmud (product of the activity of the Jews) than has 
many a scholar of the New Testament among the Gentiles.4 

- Mishnah, Sanhedrin i. 
2 According to Wurm: "Astronomische Beitrage zur geniherten Bestimmung des 

Geburts und Todesjahre Jesu," Archiv fiir Theologie, Tiibingen, 1817. Fifteenth of 
Nisan 31 fell on the twenty-seventh of March. Achelis (Nachrichten w. d. Kit. z. 

Gottingen [1902]), on March 26 or 27; Westberg, Die biblische Chronologie, x91o, on 
March 27-28; cf. also Bach, Minatstag und Jahr des Todes Christi (1912); De Morgan, 
The Book of Almanacs (London). 

3 Chwolson, Das letzte Passahmahl, Leipzig, 19o8. 

4 It is surprising that Father Power never mentioned the name of Father Comely, 
as Father Comely already expressed the idea that the Jews in the year of the Cruci- 
fixion of Jesus shifted Passover from Friday to Saturday with the help of Badhu 
(Comely, Historica et Critica. Introductio, Vol. III, Introductio Specialis in Novi 
Test. Libros Sacros, pp. 271, 272, n. 12); cf. also G. M. Semaria, "Le jour de la 
mort de Jesus," Revue Biblique (1896), pp. 78-87. 
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Father Power is of the opinion that this problem could be 
solved with the help of the tannaitic literature. We may add 
thereto that the understanding of the Gospels as a whole can be 
illuminated by careful scrutiny and intelligent study of the HTalaka 
and its development, since there are allusions in the New Testa- 
ment to many halakoth and controversies between Jesus and the 
Pharisees. An investigation as to whether these halakoth existed 
in the time of Jesus is of importance for the historical value of 
the Gospels. 
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